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The history of the erstwhile Tamilnadu is supposed to have been marked
with some dark and gloomy patches of agony, said to have been the outcome of
the religious debates that took place all around during a period between 6™ to 9™

centuries.

There were several schools of learning the different philosophies and the
said period was bustling with debates among the scholars and followers of
Jainism, Buddhism, Saivism, and Vaishnavism. This was the period when both
Jainsm and Buddhism faced a decline and Buddhism was almost wiped out of
south India by its end. It is the same time in which there was the rise of Bhakti

Cult that led to the upheaval of Saivism and Vaishnavism in the south.

This paper aims at discussing the possible reasons for the decline of Jainism
and the rise of Bhakti cult which disturbed the socio- political scenario in the

south, to a large extent.

Earlier to this period Jainism was flourishing at its peak. They were the
major section of the society who focused on the trade and commerce and hence
were prosperous. That’s the reason why they had been referred to ‘Shreshti’
meaning ‘prosperous’ which then came to be colloquially known as ‘Shetty’ or

‘Chetty’ and ‘Sait’.



They were enjoying royal patronage. Many Tamil literary works had been
composed by the Jain monks and poets. Jain contribution to Tamil literature is
vast. Their service to society in the fields of charity of food, shelter, education,

and medicine was noteworthy.

During the spread of Bhakti Cult, owing to some pressure, the rulers
wavered from Jainism to Saivism. ‘Koon Pandiyan’ the ruler of Pandiya kingdom in
the down south with capital at Madurai and ‘Mahendra Varman’ the ruler of
Pallava kingdom with capital at Kanchipuram were those who wavered from
Jainsim to Saivism, by the influence of Thiru Gnana Sambandar and
Thirunavukkarasar fondly respectively, the two of the Saiva quartet.
Thirunavukkarasar was fondly referred to as ‘Appar’ and Appar was once a
practicing Jain monk much devoted to ‘Parswa Nathar’ of Thirunarunkondai, a
hillock near Ulundurpettai, where the Tirthankarar is known as ‘Appandai Nathar’
SLLresTenL_prgi’, meaning ‘Apparai Anda Nathar' ‘eyliueny pevr prsi’

‘referring to the devotion Appar had towards the Tirthankarar.

When the Pallava king got converted to Saivism, the people who got
converted along were identified to be the ‘Thondai Mandala Saiva Velalar’ and
those who got converted in the south, when the Pandiya king got converted, were

called ‘Saiva Pillaimar’.

A minor king by name ‘Venakatapati’ who ruled over Chenji, sent word for
marrying a girl from Jain community for which the Jains weren’t ready. So they
left the place in the same night, tying a bitch in a pole in the place where they had
lived. The ruler became furious and started killing all the Jains in the vicinity.

Many of the Jains got themselves converted to Saivism and started to wear the



holy ashes called ‘Vibhuthi’ or ‘Thiruneeru’ on their foreheads. They came to be
called as ‘Neeru Poosi Nainars’. Then Acharyar Virasenar at a later date tried to
reconvert them back to Jainism by offering them the ‘Poonool’. This was depicted
in the paintings that were once in the Jain temple at Perumandur near
Tindivanam. It is said that there are references available in Mackenzie

manuscripts regarding this incidence.
‘Yatha raja, thathaa praja’
‘@IrFeT eTalou GHlgLoSE6T Hjeuaull’
The above quotes mean that as is the king so is the public.

Background of referring vegetarian food as ‘ewaeu 2_ewrey’:

Jains have been referred to as ‘w@ymagi’ in Tamil as they worship ‘@ymsi’, the
‘Arhat’ i.e., the ‘Jina’. So, from ancient time onwards, the vegetarian diet had
been referred to as ‘ewpas 2 ewrey’ meaning the food of the ‘wymasi’ the
Jains. The Srilankan Tamils still refer vegetarian food as ‘w4yg 2 ewrey’ which is

the present version of ‘gymazs 2_ewrey’.

The vegetarian and the non-vegetarian diets are usually connoted as ‘Saivam’ and
‘Asaivam’ respectively in the local parlance. This is seen only in the spread of
Tamilnadu and not anywhere else in the whole nation. The background of such a

usage has to be pondered deep.

Thus the word ‘Saivam’ denotes the worship of Lord Shiva, where as there
is no such word ‘Asaivam’ with reference to the above context. It is neither the

negation of the worship of Lord Shiva nor otherwise.



The followers of the Vedic tradition were engaged in offering animal
sacrifices in their ‘yagnas’ and the other sectarian divisions of Hinduism were also
in the practice of offering animal sacrifices to their deities in their religious ritual

of ‘bali’.

The renowned scholar, Mylai Seeni.Venkatasamy in his book ‘#wemwrapLd
sLOqpd’ (‘Samanamum Tamizhum’), had opined that this usage should have been
the result of the major exodus from the followership of the Jain religion to Saivism

during the period of ‘Bhakti Cult’ between the 7" & the 8" centuries.

Due to the unfavourable and unstable social scenario prevailing during that
period of time, the members of the Tamil Jain community at large, in the down
south opted to get themselves converted to Saivism but yet they retained their
practice of following the vegetarian diet as usual. From that point of time, the
vegetarian diet came to be known as ‘Saivam’ and the non-vegetarian diet as
‘Asaivam’ respectively, the latter coined by adding just a letter ‘a’ to the term to

denote the negation of the term.

The possible reasons for the decline of Jainism:

. No belief in creator god

. Arduous tasks of ascetic life

. Liberation possible only through ascetic life
. No grant of boons or curses by gods

. Firm belief on karma theory

. Loss of royal patronage
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. Rise of Bhakti Cult



As against the above, there were reasons available for the people to shift

their loyalty to Saivism

The reasons for the rise of bhakti cult:

1. Belief in creator god

2. Liberation possible even without ascetic life
3. Liberation possible through mere bhakti

4. Grant of boons and curses by god

5. Nullification of karmas possible by god

6. Gain of royal patronage

There was supposedly a tragic event of impalement of the 8000 Jains taken
place at Madurai. There no solid proofs for the happening of such gruesome
event. This is made known by the following sources of information which may not
be taken as authentic proofs for such genocide. There is a controversy about the

happening, and the number of victims.
Sources of information:

Sculptures
Paintings
Names of the places of impalement

Conversion of Jain temples to Shiva temples
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Rituals in temple festivals



6. Verses from Saiva literature

Though it is said that 8000 monks have been impaled, there are serious doubts
as to the number involved. 8000 here may just refer to the group of Jain monks
who trailed down to south from Sharavana Belagula, under the leadership of
Acharya Visakha, a disciple of Acharya Bhadrabahu, the spiritual guru of Chandra
Gupta Maurya.

There is yet another possibility for the number connotation. A place near
Villupuram, called ‘Ennayiram’ meaning 8000, was an early abode of Jain monks.

It might have been the connotation of the number of Jain monks from the village.

The last connotation for the number available is the possibility of Jains being
converted to Saiva Brahminism, as there are subdivisions in the Saiva Brahmins as

follows:

Four divisions of saivite brahmins:

1. Vadama
2. Vathima
3. Brahacharanam

4. Ashta sahasram = ashta + sahasram =8 * 1000 = 8000

The last division ‘Ashta Sahasram’ means 8000, likely to imply those who

converted from the group of 8000 Jains.



Temples with relevant paintings:

Praananaatheswarar temple at Thirumangalakkudi near Kumbakonam
Natarajar temple at Chidambaram

Naarumpoonaathar temple at Thiruppudaimarudur
Vriddhachaleswarar temple at VVenganur

Thaanthondreeswarar temple at lluppakkudi, Shivagangai District
Thirukkuttraaleeswarar temple Kuttraalam

Aavudaiyaar kovil at Thiruperunthurai
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Meenakshi temple at Madurai

Temples with relevant sculptures:

. Aalanthalai at Thirucchendur
. Ekaamranaathar temple at Kaanchipuram
. Thiruvanpartthaan temple at Panagkaattur

. Nataraajar temple at Chidambaram

1
2
3
4
5. Meenakshi temple thousand pillared mantapam at Madurai
6. Meenakshi temple wooden chariot sculptures at Madurai

7. ITraavatheeswarar temple at Daarasuram

8. Thaanumaalayan temple at Suseendram

9. Annaamalaiyaar temple at Thiruvannaamalai

10.Test by water at the Vaigai river bed at Thiruvedagam

11. Amirthakadeswarar temple at Melakkadambur near Chidambaram
12.Viruddhapureeswarar temple at Thriuppunavaasal Pudukkottai

Names of connected places:

1. Samanattam = Shraman + Raktam (blood of Jain monks/munis)



Sharaman = Saman = Saman = Jain
(Sanskrit ) (Prakrit) (Tamil)

Raktam = Rattam = Rattam = Blood
(Sanskrit) (Prakrit) (Tamil)
FMLOBSSLD = FLoGWT + JSBLD
2. FMOLIE pFHSLD = FALDLIE + pSSLD = FTLDBSSLD
Ashes + place name

Rituals in temple festivals:

1. The ‘Mulaippal’ festival ‘wpemeoiimed HapaTpr’ at the Sattai Nathar temple

at Seergazhi, the birth place of Sambandar

th
2. The 6 day of the Chitthirai festival at Meenakshi temple at Madurai

th
3. The 6 day of the float festival at Murugan temple at Thriupparankundram

th
4. The 6 day of the Vaikasi festival at Bhadrakali temple at

Thirumangalam

th th
5. The 6 day of Aippasi festival earlier, now, 6 day of Margazhi,

Thiruvadhirai festival at Palvanna Nathar temple at Pettai,

Thirunelveli

th
6. The 6 day of Vaikasi Visakham festival at Sevuga Perumal Ayyanar temple

at Singampunari
7. The Chitthirai festival at Abhirami amman temple at Dindukkal
8. ‘Yaedu Ethir Yaeriya Thiruvizha’ ‘ez® erdir expfws Fmafr’ at Thiruvedaga

nathar temple at Thiruvedagam, Chozhavanthan



‘Samana Kazhuvettram’ was celebrated on the 6th day festival of the
Chitthirai festival at Meenakshi temple at Madurai. Now it has been modified
as ‘Saiva Samaya Sthapitha Varalaru’ with recitation of the relevant verses from
the Saiva literature.

On the 6™ day festival of the Vaikasi festival at Bhadrakali temple at
Thirumangalam, ‘Samana Kazhuvettram’ is enacted before an audience. On
the 6™ day of the Aippasi festival earlier, and 6™ day of the Margazhi festival at
the Palvanna Nathar temple at Pettai, in Thirunelveli district, the effigy of the
‘Samanar’ is burnt as a part of the ritual.

In Sevuga Perumal Ayyanar temple at Singampunari, ‘Samana
Kazhuvettram’ is found to be an event on the 6" day of the Margazhi
Thiruvadhirai festival programme list. It is the case with the Chitthirai festival

at Abhirami temple at Dindukkal also.

Verses from saiva literature:

Thevaram

Aludaipillaiyar Thriuvandhadhi
Aludaippillai Thirvulamalai
Aludaippillai Thirukkalambakam
Thiruthondar Thiruvandhadhi
Thirutthondar Sathakam
Thirutthondar Purana Saram

Thirutthondar Malai
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Periya Puranam

10.Thriuvilaiyadarpuranam



11.Thakka Yagapparani
12.Thiruppugazh
13.Kanda Shashti Kavacham
14.Thiruvarutpa
There are a lot of verses found in the Tamil Saiva literature expressing mockery,

slander and intolerance towards Jains.
Thevaram:

This text is a compilation of the verses composed by the first three of the Saiva
quartet namely, Appar (Thirunavukkarasar), Sundarar, Thiru Gnana Samabandar,

and Manickkavasakar.

Appar was a practising Jain monk for some period of his life, under the name
‘Dharma Senar’, under the ‘Senai’ congregation of the Jain ascetic hood. He was
an ardent devotee of the Parswa Nathar at Thirunarunkondai near Ulundurpettai.
The Tirthankarar is fondly remembered as ‘Appandai Nathar’, referring to Appar’s

and the 6" sets called ‘Thirumurai’

obeisance to Him. He had authored the 4, 5%

of the 12 sets of Saiva scriptural literature.

“LimfL1 Lied omg: Gt Lievid @eord FwewTCrr®
Cpasamed Qwpd ObebensF Ba@Hd pm ipwiom’ GL_er”
-387, oiun, Gapeumyid
Sundarar was another poet of this group. He has sung a very few verses against

Jains and Buddhists.

“&I LOGITEF FLOGRT &My (B H(LHPSHHETTED

eTifwt euFeyamId FeTenoCuimT? @LoaITesT Lo&6IT
@uifuwr esrd BLomm Geuswrily, GLILDLDTEIT-LOBS
sfufer o P ez GevemeoCGuim, 6oL MmansCGs?”



-10, &pgyi, CaeumyLd

Samabandar, a Vedic Brahmin, was very much against Jains and Buddhists. This
can be known from his verses. Almost every 10" or the 11" verse composed by
him was in sheer sarcasm against Jains and Buddhists. He had authored the 1%,
2" and the 3" sets of the Saiva scriptural texts.

“LocvsTenT BSFHQILD eumeslig)) GILOMIEHLOTLD

FessTenT SHFH(H UTELAIT WiITWI(HEIT

O iewTenT 35 06\H 0D Frafuis Guwioesr

QBessresstii sHLIPS BHHH @jerarGLo”
Tamil scholar A. Sa. Gnanasambandan opined that the Tamil word, ‘&mL’ here
refers to only ‘smmed’, the scholarly ‘learning’ of the Jain women and not
‘chastity’ as connoted in the recent years as the word never had that connotation

earlier and that the word ‘Bemp’ Was in usage in such context.

Manickkavasagar was supposed to have been belonging to an earlier period than

that of this trio.

Aludaippillai Thiruvandhaadhi:

This was composed by Nambiyandar Nambi, belonging to the 11" century.
There are mentions about impalement in 11 different places in this text.

“&6WTIq6UTLD FpLphD aueneaT gD CLmigwp eure L eoLd
afeuTIg TLD @F5Lpd HAPaTT HpdRwI a9%5H5Cer”
-1221, sy epemL_Liferemerwimt Hheupsnd

“Gapaumut eTHip 2 PEmSELI LINSHeNe0& &) wTL_TSHMBI%6IT
SLPEUT 2_L_60LD HpaTerr pdbHwt spHLIEEL”

-1243, syepemL_Lifearemerwimt Hheupsnd



“DGRTBISLOT WITPAP TS HTesTLIEN 6T O)LIGRTLIGHEST hdd DJLOGET
senTmIsLp Caimp”

-1254, ypempemL_Liferenemuini Hmeupsrd

Aludaippillai Thirvulamalai:

This was also composed by Nambiyandar Nambi, glorifying Sambandar.

“CarenasGeusd C\BHITGTETDET Fn LD @60 5% 6D
aUTHed DILOEwTIT 6UeF0)S TEMEOWID HTSHEVTED
LjewTT G\&Lp6r] O)FLOL|edTeDL Ml gpL CILITHGaueny
auresT &paTed engss Loenm Guiresr”
- D @H» L_LILPGITem 6T B (1h6YGITLo Tem6v

Aludaippillai Thirukkalambakam:

This was also composed by Nambiyaandaar Nambi.

“DILORTEN IS S(LpHIPHHWT ©_MIFSDSeaIenId [B”

“DiPeund) @eitLieh CFUISLOD uTFed CloUBTDES DILOGTTITEIT 61I6TTS,e8TL_IT
spCaup wpeiTsenTL O\FNY oML euTET FemTLIeNLI HagTer”

“DIHBTSLD GHeOIoTeTYY AppSid Hpe?Ceoms FMIGDHI”

Thiruvilaiyadarpuranam:

Actually there are four texts available in this title. They are as follows:

1. Kalladam

2. Old Thiruvilaiyadal Puranam by Nambiyandar Nambi

3. Thiruvalavaiyudaiyar Thiruvilaiyadal Puranam by Perumpattrappuliyur
Nambi

4. Thiruvilayadal Puranam by Paranjothi Munivar



Kalladam describes 30 miracles of Lord Shivan, and the one by Nambiyandar
Nambi describes 64 miracles; but the other two texts composed by
Perumpattrappuliyur Nambi and Paranjothi Munivar are considered important,
under the same title, describing the 64 miracles of Lord Shivan. The former of the
two has no mention about the impalement of Jains. Only in the latter, the author
had composed in such a way that the impalement of Jains to be one of the said 64

miracles.

There are 82 verses describing the event of impalement of Jain monks at
Madurai under the subtitle ‘Fewr sepGeupm LiLeoib’; itis the 63" miracle of
Lord Shivan and it is the continuation of ‘e $igs LL_eowb’. Apart from these,

there are a few other verses against Jains.
Periyapuranam:

This text is also called ‘Sirutthondar Puranam’. In this text, the author
Sekkizhar had composed verses describing the episodes of 63 Nayanmars which
was intended to be a counter to the ‘Trishaashti Slaka Purusha Puranam’ in the

Jain Scriptural texts.

Tirthankarars =24
Chakravartis =12
Vasudevars =9
Baladevars =9

Prati Vasudevars =9

Total = 63



It is said that Sekkizhar had composed the above text in order to divert the mind
of the then ruler Anabaya Chozhan who was engrossed in the Tamil Jain epic,

‘Seevaka Chinthamani’.

This text too, has references to the impalement of Jains in several verses. There

is ‘eFLoewt sapGeupm LiL_euLd’, in this text too.

Thiruthondar Thiruvandhadhi:
Qp@®LOMD [BTUIGSTI:

SMTGGeRT WpFHOendd SL_ MM wToILI(h Lomn &Sy
DTGB DILOGRTIT B P BSHI HTHLOM D ITHBIHEL6N [T
(G HPaTeT HIFMAISS LIEHFOISIT 6T6 NI &G LD
aumigeng wiglLicwr® )pedGated ufeOleueTn TDeIsGa!
-61, BpgCIgmenTL it FpaipsrS
Thirutthondar Sathakam:

“@FunuFd LpsT eutded CHTHM & TG

Sapasipaied erpm LisGromr

aurL L1060 syeveums Guinppdwper aTGmapest

aUpDlgemLo ClETesTL FUTemev

aunrFGer @rrFednCarGer Paienspssi

oressiEsLomenew prgSesr”

- HBSHO\BTRTL_IT FHHLD

Thirutthondar Purana Saram:

‘PO PuI B TOSSTH Sjemaiapat Carpp
pDMeOBLD FOL_FrGLmL sjemewTt eyHey
grioewti @ wimGro sapa? Geompd
RSIBBL LSEIFTD QL LbTDPE
SMHSLD B1q LSBT Beneoued 61m D'
SMUTS LienasTufeTLlZ% sevlser ermm
FFFLO6OT BIBISApUIT 6TUIS eTHMD
BeosIG6\LIH et renesT eTiiH eorrGy!”
-33, HhGO\BTEUTL_IT L|JTesnT FMLD



Thirutthondar Malai:

“BaBLOGHTT OloueTs BLOBHS iemIidd
LB&sLjaTeorCe alardQ\& PSS - HEHBLOBTSSHI
6TGUTEEo W 6TesvTeas UImRI O\EUIGILI 6TEvsTEws WA T

SewrewfuwigrasLs G\Lighesr”
-34, $ms 0\ TessTL TLOTeM 6V

Thiruppugazh:
This text had been composed by ‘Arunagirinathar’. This text is popular for the

varying patterns of poetic meter called ‘#pgwd’. It is evident from many of the

verses that this author also had not spared Jains and Buddhists.

“@urpuyerL_g CFPwet QeuliQuMPEyl Lifsene0
QumPufevd FLoewTi DjGHemert GLi(HLD
QumgLiL, PauoentLs GLimg Ll w, HpLi
Haeoudp seyesiuwils LjeoGeurGeor”
- D (HewTH Pwimr

“Lomer yesTDLOGET BFrider HpGoum — eunHed Gleuestn PaEmoeswf ufedoaTyr”
- O (hewTHPwimr

Thakka Yagapparani:
“a68 Qeupgl, Lad Qeupgl Limujb Ceupgl Lessrig Cuip e Geu”

-176, 3 3, saswinsLl Ligesst

“Gaaull LIendeur BLDAPL LDL|
afBIsg SMmiGL Cleumswpain
CaraILI(pLD 6TRTOLITHE! &HBTDS
QBeveor euGaFm@Lb eTRGBeTG61”
-218 b FMPewF, FSFUITSLI LIgesst



Kanda Shashti Kavacham:

This had been composed by Devaraya Kavirayar in praise of Lord Murugan.
This had been sung in glory of the deity at the six important places of worship

namely:

Thirutthani
. Thiruvavinankudi (Palani)

. Thirucchendur

1.
2
3
4. Thirumaliruncholai
5. Thirupparankundram
6

. Thiruverakam (Swamimalai)
‘sTewtemTTuyLD FoewTidenar eTd i pCouma.....
-F(HaUTaITETEH g HEWTL_LITewT SalFLD
A line refers to the impalement of 8000 Jains in a verse in the Thiruvavinankudi
Dhandapani Kavacham part of the text.
Thiruvarutpa:

The Saivaite poet, Ramalinga Vallalar, praises Sambandar as below:
“QUEHFF FLOGHT UL E)(HEWET LOTUISGLD EhTearsdL_(Sy!”

“DeHEF FLOWIS STL_ ML B 55 OleumisearGe!”

“GVB HILOETE MESaImIS HLPaTCaommiLd sepLoeog Gz rer!”

The same person also laments as follows:

“@mOsBSs Ijwewti e Caugnigss OVFTsCGs! FO\FeiTesr @pmuiLb ?”

Condemnation of such voluntary acts as in the Tamil minor epic Neelakesi:



The following verse from the Tamil minor epic ‘Neelakesi’ holds good against the
argument that the impalement was taken up voluntarily by the Jain monks.

“SBEBEMTBLOMLD L 5Car C\FTevemevBOMLD 6T6sf 60T
BTESEMETLI LINGSNILD BreTmiaTphgl O\LITeTDEILD
Sas6r LMlpg FTaIb Sw ClFnswpalesr Goed
Guademerrs Clarent® eypaud Goesrento eTedTesTeOMD LD ”
-353, QlorEse aUTgF F(HéaLD, PeoCad
The above verse says that if at all torturing oneself amounts to Dharma, then
suicides by pulling one’s tongue, hanging oneself, falling from mountains, falling
into fire, and impaling oneself over a pointed stake amount to higher Dharma, thus
condemning such acts in the name of Dharma as ‘Loka muda’.
Hence it is to be construed that Jain monks would not have volunteered to
take up such deaths.

“LOGBTRIO) S TERITL & SHewsTaLd LoghaTev G\FuiwimT
&eTRICETewT((H) e—mydsemneu FrEsGeu Couesr®HLd
FGUTBISET 2_aILILIer OFuwiwima b C\FuIs
‘Berhistp Ceuppermi Ged”
-46 LiOIomP
Clueless doubts & unknown reasons:
1. Need for documenting the so called events not taken place at all, in
religious texts and temples
2. Major reason for the exodus from the Jain community
3. The fact that vegetarian diet came to be known as 'Saiva diet’
4. The complete swipe out of Jain community in the south Tamilnadu

5. ‘Kazhuvettram’, a part of the festival of temples of the down south only

Factors against impalement:

‘Encyclopaedia of Oriental Philosophy’ opines that the Tamil Jain population

was higher in 8th & 9th centuries than that in 7th century.



‘Within the period between 9th & 11th centuries, there were 341 stone
inscriptions found, of which 203 belonged to 8th & 9th centuries, out of which

50 were from places around Madurai.

‘Jains’ prosperity in that period was known from various charities made by
them.’

- Historian Lesley
‘Jina kanchi temple was built in Rajasimhan’s period.’
- Historian Richard Davis

Thirutthakka devar’s ‘Seevaka Chinthamani’ was composed in 10th century.
‘Yapparungala Karigai’ was composed in 11th century.

Scholars who opined this to be not a historical fact but only a literary
exaggeration:

Thiru Vi. Kalyana Sundaranar
. Vaiyapuri Pillai
. Neelakanta Shastri

. Ra. Raghava lyengar

. Kalanidhi Kailasapathi

1
2
3
4
5. Ka. Su. Pillai
6
7. The. Po. Meenakshi Sundaram Pillai
8

. ‘Jeeva Bandhu’ T.S. Sripal

Scholar who opined it to be a historical fact:
Mylai Seeni. Venkatasamy

Scholars who have opined it to be a historical fact along with other tales:



1. Eswaramurthi Pillai
2. Subramaniya Mudaliyar

3. Vellaivaranar

CONCLUSION:

1. Period of ‘Appar’ : 6™ to 7™ centuries
2. Period of release of ‘Thevaram’ by Nambiyandar Nambi: 10™ to 11™
centuries

3. Period of Periya Puranam by Sekkizhar: 13" to 14" centuries

There are no literary evidences (internal evidences) or rock inscriptions (external

evidences) in the periods between those above mentioned.

Let bygones be bygones! Let us all strive to aim and achieve peace & harmony
forever!
6T Paud!

Love is God!



